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necessary, in a predominantly Sunni Persia, to
practise faqiyya in the guise of Sufism, with the
Imams also adopting Sufi-sounding names. For
all practical purposes, the Persian Nizaris now
appeared as a Sufi tariqa, using the master —
disciple (murshid—murid) terminology of the Sufis.
On the subject of the context of Ismaili—
Sufirelations during the early Anjudan period,
there are valuable details preserved in a book
entitled Pandiyat-ijavanmardi (Admonitions on
Spiritual Chivalry), which contains the religious
admonitions of Imam Mustansir bi’llah 11. In
this book, later translated into Gujarati (Khojki)
for the benefit of the Nizari Khojas, the Nizaris
arereferred to by common Sufi expressions such
as ahl-i haqq and ahl-i hagiqat, or the ‘people of
the truth’, while the Imam is designated as pir
or murshid. Permeated with ideas widely asso-
ciated with Sufism and written in Persian, the
Imam’s admonitions start with the shari‘at-
tariqat-haqiqat categorization of the Sufis, des-
cribing haqgiqat as the batin of shari‘at which
could beattained only by the true believer (mu'min)
who followed the spiritual path or tarigat. In
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line with earlier Nizari teachings of the giyama

times, the Pandiyat further explains that haqiqat
essentially consists of recognizing the spiritual
reality of the Imam of the time. The Pandiyat
explains that patience is a virtue in all but two
instances. The first exception is that the
believers must always be impatient to fulfil the
commands of God and never tarry in discharging
His orders, while the second is to be impatient
for the beatific vision, which is the most urgent
of all matters. On this point there is a story,
which concludes one section of the Admonitions:

O believers, listen to the story of the Prophet
Yahya. He shed tears day and night, never
relenting. One day the angel Gabriel descended

fromthe presence of the majestic Lord, saying,
‘O Prophet Yahya, the lord of the two worlds
has asked: “Why do youweep so much? I feel
immense pity for you. If you weep for paradise,
it is granted to you. If you sob from fear of hell,
Iforbiditto touchyou.” The Prophet Yahya
replied, ‘Iweep neither desiring paradise nor
fearing hell, but to behold you, to receive
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your beatificvision!’ At that moment the Lord said,
‘If you weep to behold me, then weep much that
youmay attainyour purpose! May you remain safe
in this mortal world and weep much.” [sV]

The acknowledgement of the current Imam and
obeying his instructions and commands are
stressed throughout the Pandiyat, manuscripts of
which are preserved by the Nizaris of Badakhshan,
and in Hunza and other northern areas of
Pakistan. The Nizaris now essentially retained
the teachings of the Alamut period, especially
as elaborated after the declaration of the giyama
which brought them closer to Sufi traditions. It
should also be added that by the 10th/16th century,
the term pir, the Persian equivalent of the Arabic
shaykh, had acquired widespread currency
among Nizari Ismailis; it was applied to da'is of
different ranks as well as the Imam himself.
Subsequently, this term fell into disuse in Persia,
but it was retained by the Nizari communities
of Central Asia and South Asia.

Surviving literature demonstrates that the
journey to Anjudan was undertaken by Ismailis
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despite the uncertain conditions of travel.
Indeed the experience gave a sense of certainty
to those who undertook the pilgrimage. Sup-
plicatory verses composed by the 9th/15th-
century Persian Ismaili poet Khwaja ‘Abd Allah
Ansaridescribe his pilgrimage to Anjudan for
the beatific vision of the Imam, perhaps on the
occasion of his succession to the Imamate:

Those who caught the scent of wisdom divine,
with heart and soul became slaves of Mustansir
bi’llah. In love, those who became dust at this
threshold surpass even the portico of the throne on
the basis of their eminence. I became the slave of a
sovereign so magnificent and glorious that all who
become his slaves become kings of both worlds. I
became a slave so fortunate that all who beheld me
declared: ‘What a lucky slave is he whose name is
‘Abd Allah, “the slave of God”." The longing of this

forlorn onewas but to behold the face of the friend.
Praise be to God - the heart gained what it desired!
(sV]



Incubus
Text Box
Shafique N. Virani, “The Vision of the Imam,” in The Ismailis: An Illustrated History, ed. Farhad Daftary and Zulfikar Hirji, London: Azimuth Editions and the Institute of Ismaili Studies, 2008, 160-161.
www.shafiquevirani.org

http://www.shafiquevirani.org



